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Reuven at Three Didn’t Know Choshen 

Mishpat, but He Knew Right from Wrong 
Parshas Vayeitzei 

Rabbi Yissocher Frand  

The pasuk says “Reuven went out in the days of the wheat harvest; he found 

mandrakes (dudaim) in the field and brought them to Leah his mother; 

Rochel said to Leah, ‘Please give me some of your son’s dudaim.'” (Bereshis 

30:14). Rashi comments on the words “in the days of the wheat harvest” that 

this is a testimony to the greatness of the Shevatim (Tribes). It was the harvest 

season for wheat, meaning that there was wheat lying around and yet they did 

not send forth their hands to take something that did not belong to them. 

Reuven only took wild growing mandrakes, a type of ownerless flower. 
The Tolner Rebbe asks two interesting questions on this Rashi. 

First: What kind of “praise of the Shevatim” is it to tell us that Reuven was 

not a thief? 

Second: Regardless of how we answer this first question, why would Rashi 

say that this incident is praise for “the Shevatim“. All we know is that Revuen 

did not steal. Why does that reflect on all his brothers, to make a general 

statement of praise about “all the Shevatim“? 
The Tolner Rebbe further points out that the Seder Olam, which describes the 

chronology of all the personalities of Tanach, says that Reuven was born in 

the year 2193 from Creation, and Yissochor (who was conceived following 

this incident with the mandrakes) was born three years later. So how can 

Yissochor be praised for an incident that occurred before he was even born? 

Reuven picked these flowers for his mother when he was only three years 

old. If so, what is the point of evaluating the righteousness of the act of taking 

the mandrakes? Does a three-year-old understand the concept of property 
rights and the fact that it is wrong to take something that belongs to someone 

else? Considering his age, why in fact did Reuven not take the wheat and 

give it to his mother? 

The answer is that Reuven did not know the severity of the sin of theft, but 

he did know the values of his parents. It must have been such a prominent 

concept in his father’s house that someone else’s property is OFF LIMITS, 

that this three-year-old recoiled at the thought of taking something that was 
not his. This was not because he maturely understood Torah or Hilchos 
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Gezeilah in the Rambam or the Choshen Mishpat section of Shulchan Aruch. 

He did not know any of that at this stage in his life. But from growing up in a 

house whose motto was “Titen Emes L’Yaakov…” (Micha 7:20), theft was 

such an anathema that even a three-year-old would not touch it. 
A famous Gemara (Succah 56b) comments that a child’s conversation in the 

market place inevitably reflects things he heard from one of his parents. A 

child’s mode of conversation and what he says reflects what is going on in 

his parent’s home. The praise of the Shevatim is that even toddlers in that 

family, because of the education they received at home from their earliest 

ages, recoiled from taking things which did not belong to them. All 

the Shevatim were like this, because they all grew up in Yaakov Avinu’s 

house, an atmosphere which constantly stressed the middos of honesty and 
integrity. 

 

Was It a Message from G-d or Wishful Thinking? 
The Tolner Rebbe has a further thought which clarifies a peculiar insight in 

the parsha, based on a schmooze of Rav Chaim Shmuelevitz in Parshas 

Vayechi. 

The Almighty came to Yaakov after twenty years of service in Lavan’s house 

and told him, “It is time to leave. Go back to the Land of your fathers and 
your birthplace.” (Bereshis 31:3). If we study the pesukim which follow, we 

see a strange phenomenon. Yaakov Avinu tells his wives that an Angel of  

G-d appeared to him the previous night and told him that they need to leave. 

“What do you think—should we leave or should we not leave?” They 

respond with their opinion that they should leave, but they justify that 

decision based on financial and familial interpersonal issues: “Do we yet 

have an inheritance portion in our father’s house? He considers us like 
strangers, for he sold us and he also consumed our money. For all the wealth, 

that the L-rd has rescued from our father belongs to us and our children. 

Thus, all that the L-rd said to you, you should do!” (Bereshis 31:14-16) 

This is a mind-boggling parsha. First of all, Yaakov seems to weigh whether 

or not to listen to what Hashem commanded him based on the advice of his 

wives, and second of all, his wives seem to make their calculation based on 

resentment of their father and financial calculations, mentioning Hashem’s 

command merely as an afterthought! How do we understand this strange 
conversation Yaakov has with Rochel and Leah? 



 4 

We have mentioned this question in previous years. An additional question 

here (mentioned by the Chizkuni) is the following: When Yaakov receives 

the message from Hashem, he is told directly (Vayomer Hashem el Yaakov): 

“Return to the Land of your fathers and your birthplace and I will be with 
you”. However, when he relays the dream to his wives, he does not say he 

heard this message from Hashem; he says he heard the message from 

“Malach haElokim” (an Angel of the L-rd). 

Which was it? Was it a direct communication from Hashem or a message 

from an Angel? (The Chizkuni makes note of this discrepancy and explains 

that the original communication was indeed from a Malach as Yaakov told 

his wives, But the pasuk, in mentioning the original communication, does not 

bother to mention that detail, since at any rate it was a Divine 
communication.) 

In Parshas Vayechi, there is a beautiful teaching from Rav Chaim 

Shmuelevitz. The pasuk says “But as for me—when I came from Paddan, 

Rochel died on me in the land of Canaan on the road, while there was still 

about a beras of land to go to Ephrath; and I buried her there on the road to 

Ephrath, which is Bethlehem” (Bereshis 48:7) Yaakov Avinu tells his son 

Yosef: I want you to bury me in Eretz Yisrael… Rashi there explains that 

Yaakov is offering an apology to his son: Even though I am asking you to 
trouble yourself to bury me in Eretz Canaan, I did not do the same for your 

mother. I buried her on the road because she died near Beth Lechem (and I 

did not schlep her to the family burial plot in Chevron). I know that you have 

complaints against me about this, but you should know that the reason I 

buried your mother there was not because I was lazy. It had nothing to do 

with the weather or any excuse of that nature. You should know that I buried 

her based on the word of G-d that she should be of aide to her descendants at 
that burial spot when the Jewish people will be exiled from the Land of Israel 

by Nevuzradan as it is written: “A voice is heard on high, Rochel weeps for 

her children…” (Yirmiyahu 31:14) That is why I buried her there. 

Rav Chaim Shmuelevitz asks: Why does Yaakov Avinu need to go through 

this whole shtickle Torah with Yosef: You should know it wasn’t raining, and 

I wasn’t lazy, etc., etc.? Say to Yosef straight out: “Listen, Yosef I know you 

have complaints against me, but I buried her there because I was commanded 

to do so by the Almighty. End of discussion! 
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Rav Chaim Shmuelevitz explains an important principle of life: We hear 

what we want to hear, we see what we want to see, we believe what we want 

to believe. 

Yaakov Avinu had doubts. He told Yosef: Don’t say that I got the message of 
G-d wrong. Don’t say that I misinterpreted it. Don’t say that G-d told me 

something else, but because of my negiyus (bias) – because it was too hard, 

because it was too far, because it was too rainy – I misinterpreted what 

the Ribono shel Olam said because people hear what they want to hear and 

believe what they want to believe. Yaakov Avinu needs to emphasize that 

there was no bias here. He could have easily brought Rochel to the Me’Aras 

haMachpelah. It would not have been difficult for him to do that. 

Consequently, Yaakov is emphasizing, “I did not misinterpret the Almighty, 
because I had no personal agenda which would have caused me to do so.” 

The Tolner Rebbe uses this insight of Rav Chaim Shmuelevitz in Parshas 

VaYechi to explain this incident in Parshas VaYetzei. 

Yaakov Avinu hated being in the house of Lavan. During their final 

confrontation, he told it to his father-in-law as it was: “I worked for you for 

twenty years and during that entire time you were a crook. You cheated me 

day and night…” Yaakov Avinu cannot wait to get out of the house of Lavan. 

One night, Yaakov has a dream. An Angel comes to him in the name of 
the Ribono shel Olam and told him “Time to leave.” 

Yaakov Avinu thought to himself, “Ah, this is what I have been waiting for!” 

But he woke up the next morning and wondered, “Did I really dream that? 

Did I really hear that? Is that actually, what the Malach said? Or perhaps I 

want to get out of here so badly that I started hallucinating! Maybe I am 

misinterpreting my dream and we should really stay here?” 

Because Yaakov had these doubts, he decided to consult with his wives. Even 
though when I had the dream, I thought Hashem was speaking to me directly, 

I will tell them: “Listen here, last night I think a Malach came to me and I 

think that he told me in the name of Hashem that it is time to leave here. 

What do you think? Is there any reason not to leave?” Yaakov feared that 

his negiyus (bias) caused him to misinterpret his dream, and was seeking 

reassurance from his wives that there was no reason not to leave. 

Rochel and Leah assured him that there was absolutely no reason to stay. 

“Therefore, what you heard was not your negiyus – it was the truth. 
A Malach did come to you and tell you to leave, and therefore you should 

definitely act upon that vision!” 
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This is how to understand this parsha. Yaakov Avinu was so concerned 

about Emes (Truth), that he needed reassurance that what he heard was not 

just wishful thinking or a fantasized imagination of his subconscious desires. 

He expressed his uncertainty by emphasizing the role of the Malach (as 
opposed to a direct and explicit message from Hashem). His wives put his 

mind at rest, that he had no negiyus here, and that the message was an 

authentic one from Hashem, which should be acted upon. 

 

The Twelve Stones Become One: Inverted 

Symbolism? 
Parshas Vayeitzei 

Rabbi Yissocher Frand  

In Parshas Vayetzei, Yaakov took “from the rocks of the place”. Rav Yehuda 

teaches in the Medrash that Yaakov took 12 stones, symbolic of the 

Almighty’s decree that the Jewish people would be founded based on a 

family consisting of 12 Tribes. Yaakov said to himself, “My grandfather 

Avraham was not able to fulfill this decree; my father Yitzchak was not able 

to fulfill this decree. If these 12 stones that I am placing under my head will 

merge into a single stone, I will take it as a Divine Sign that I will be able to 
fulfill this decree.” In the morning, when Yaakov saw that the 12 stones had 

indeed merged into one, he knew that he would be the progenitor of a single 

nation emerging from a family of 12 sons. 

Rav Simcha Schepps, z”l, asks a question on this incident. It would have 

been more logical to request a symbolic sign that he would be the father of a 

12 tribe nation by taking a single stone and having it turn into 12 stones by 

the next morning. Yaakov’s symbolism seems counter-intuitive. Twelve 

stones joining to form one stone appears to symbolize just the reverse of the 
sign he was looking for. 

Rav Simcha Schepps answers his question by citing a second Medrash. When 

G-d told Avraham “I will make you into a great nation” [Bereishis 12:2] 

Avraham asked Him (according to the Medrash) “but you already have 70 

nations who are descended from Noach, what will be so special about another 

nation?” The Almighty answered Avraham — “The nation that will descend 

from you is the nation about whom it will be said “For which is such a great 
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nation?” (ki mi goy gadol) [Devorim 4:7] – that is the nation that will emerge 

from you.” 

What is the meaning of “goy gadol” (literally, big nation)? The biggest “goy 

gadol” in the world today is the Chinese. There are more Chinese in the 
world than any other people. The second largest nationality is the Indians. 

There are approximately 12 million Jews in the world. Never have we ever 

been the “goy gadol”. So what is the interpretation of the aforementioned 

Medrash? What is the nature of this peculiar dialog between Avraham and 

the Almighty? 

The answer is that there is a special connotation to the world “gadol”. 

“Gadol” does not mean ‘big’as in numerically large. Rav Dessler points out 

that the interpretation of “gadol” is revealed to us by its first appearance in 
the Torah [Bereishis 1:16] “es haMaor haGadol” (the great light, referring to 

the sun). “Gadol” means the ability to give to others. The sun is not called 

“gadol” because it is so big. The sun is called “gadol” because it provides 

light and heat for the entire universe. 

Likewise, when Moshe Rabbeinu tells G-d “You have begun to show 

“Gadlecha” to your servant” [Devorim 3:24] what does “Gadlecha” mean? 

Rashi explains in Parshas V’Etchanan “this refers to the Attribute of your 

Goodness” (zu midas Tuvecha). The Almighty is the ultimate Giver. 
Similarly, when we praise G-d in Shmoneh Esrei in the expression “haKel 

haGadol” the word Gadol does not mean “big”, it means He is the Master of 

Kindness and Goodness. Another similarity is the meaning of “and Moshe 

became a Gadol and went out to see his brethren’s suffering” [Shemos 2:11]. 

Since Moshe was a “gadol” he wanted to become aware first hand of how his 

brethren were suffering and see how he might be able to help them. 

The technical definition of “gadol” is the capacity to do for others, to help 
others, to be concerned about others. When we talk about an “Adam Gadol” 

(a person who is a gadol), we are not speaking merely about erudition. It is 

not merely defining someone who knows the entire Torah. Every Gadol who 

we can think of was a person that was always concerned about the 

community. That is the definition of a Gadol. 

Now we understand the dialog between Avraham and G-d. There are plenty 

of nations in the world. There are 2 billion Chinese and a billion Indians. 

However, G-d promised Avraham that he would make him into a nation that 
is “gadol”, meaning a nation of people that care about others and have the 

capacity to give. 
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So too Yaakov Avinu says, “If I take 12 stones and they become one, this 

symbolizes a nation that has unity amongst themselves.” If there is unity 

between people (achdus), the members of this nation are not just concerned 

about themselves but they are concerned about others as well. When people 
are only into themselves, there is disunity. There is no achdus. 

Yaakov knew that the appropriate sign that he would be the progenitor of the 

“Goy Gadol” promised to Avraham is for him to take 12 stones that would 

turn into one, demonstrating this property of unity and the capacity for caring 

for one another. 

 

An Unprecedented Thank-You 
When Leah gave birth to and named her fourth son, the pasuk says: “And she 
became pregnant once more and she gave birth to a son and she said ‘This 

time I will thank Hashem’ therefore she called his name Yehudah…” 

[Bereishis 29:35]. The Gemara teaches [Kiddushin 7b] that Leah was the first 

person in the history of the world to thank the Almighty. 

This is a very perplexing Gemara. How can this be? Noach emerged from the 

Teyva and offered sacrifices. Were they not offerings of thanksgiving? When 

Avraham Avinu “lifted up his hands to Kel Elyon” following his victory in 

the war between the 4 Kings and the 5 Kings, was that not thanks? What does 
the Gemara in Kidushin mean by saying that from the day G-d created His 

world there was no person who expressed thanksgiving to the Almighty until 

Leah did it upon the birth of her fourth son? 

It is inconceivable that none of the patriarchs said “Hoda-ah” (thanksgiving 

to the Almighty)! 

The Mir Mashgiach, Rav Yeruchem Levovitz, points out a very interesting 

insight into human behavior. If Reuven does Shimon a big favor and then 
Shimon says to Reuven, “I can’t thank you enough” and is very effusive with 

his thanks, Reuven may respond, “Think nothing of it.” 

We look at this conversation and we think superficially “Reuven is a good 

guy and so is Shimon.” Shimon thanked Reuven profusely and Reuven said, 

“Think nothing of it!” 

Rav Yeruchem teaches that both Reuven and Shimon have a hidden agenda 

here. Shimon does not want to be beholden to Reuven> Therefore, he thanks 

him profusely. He buys him Shabbos flowers. He sends him a candy basket. 
Why? Shimon wants to relieve himself of the duty to be beholden to Reuven 

for the favor he received from him. On the other hand, Reuven’s attitude is 
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“This guy owes me big time.” So he tells Shimon, “Think nothing of it. Do 

not say another word!” Why? Reuven does not want Shimon to pay off his 

obligation to acknowledge the favor. Reuven wants Shimon to remember it 

every time he sees him. The hidden dynamics are that people who are 
indebted do not want to feel indebted and those who have done favors want 

to have those favors remembered forever. They want to remain in control of 

the person they helped. This is what often goes on in human relationships. 

Certainly, Noach expressed thanksgiving and so did Avraham and the other 

Patriarchs. They each gave thanks. However, when Leah came and said, 

“This time I will thank Hashem…” and therefore something unprecedented 

occurred when Leah called her son Yehudah. By giving the boy a name that 

perpetuates the phenomenon of her need to Thank Hashem for him, she 
indicated that she never wanted to lose that sense of expressing gratitude to 

the Almighty. Every time she would address her son, she would bring to 

mind the great debt she owed to the Creator of the World for granting her this 

additional child. 

Leah’s thank-you was not a onetime expression of thanks. It was the first 

ongoing constant expression of “thank-you” to G-d in the history of 

humankind. 

 

Vayeitzei and Thanks Giving 

Written by Fredrick Rivenson 

As one may remember, our patriarch Yaakov had four wives: Rachel, Leah 

and their two maid-servants, Bilhah and Zilpah. Rachel and Leah, through 

prophesy, knew that Yaakov would have 12 sons, each establishing their own 

tribe, and thought that as Yaakov had four wives, each wife would give birth 

to three sons. However, as it turned out, Leah was had four sons. At the birth 

of her 4th son, Leah named that child “Yehudah” -“Judah”, meaning, “Now I 

will praise Hashem”. She gave special thanks because 

Hashem had given her more than her share. That is why Jews are called 

“Yehudim”, implying that we are all descended from Yehudah, no matter 

what specific tribe each of us may belong to. We see in the Purim story, that 

Mordechai is called “Mordechai, the Yehudi”, despite the fact that he came 

from the tribe of Benjamin. 
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We are all Yehudim because we always thank Hashem for giving us more 

than our share. The Jew is ever conscious of Hashem’s graciousness and 

mercy. To us, our health and prosperity, our life itself, is neither a given nor 

is or based on one’s own efforts. Instead we thank Hashem for everything. 

Our strength lays in our readiness to be a willing receptacle of Hashem’s 

talents, blessings, and responsibility while ascribing nothing to ourselves. No 

matter how much or little one may think he or she has, all he or she has is a 

gift from Hashem. Hashem is the Creator and Ruler of all things. He alone 

has made, does make, and will make all things. 

Not just on Thanksgiving Day, but every day, we must remember to thank 

Hashem for all he provides. 

The Root of Tzedaka 
Written by Rabbi Benji Landau 

ן תֶׁ ר תִּ ּנּו ָלך-ְוכל ֲאשֶׁ ר ֲאַעְשרֶׁ י, ַעשֵּׂ לִּ  

In this Posuk (28:22) Yakov exclaims his intent to tithe all that he receives 

from H’. The double-use of the word tithe is detected by the Gemora in 

Kesuvos 50a, which learns from here that when giving charity, we are only 

required to give away up to a fifth of our yearly earnings,  המבזבז, אל יבזבז יותר

 .(!two-tenths = a fifth) ,מחומש

The Ra’avad explains that the reason for this is because if a person were to 

give more than this, he may eventually find himself unable to support his 

own financial requirements. (If, however, someone is in a particularly healthy 

financial situation, there is no restriction on how much he may give away to 

charity.) 

The Gemora in Bava Kama 9a applies the principle learned here to all 

Mitzvos in general. There is a well-known concept that beyond the cost of 

doing a regular Mitzvah, one is required to spend additional money for  הידור

 beautifying the Mitzvah. The Gemora in Bava Kama, based on the , מצוה

principle learned from our Posuk, restricts the amount one should spend on 

 to an extra third on top of the original price for the regular הידור מצוה

Mitzvah. 
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Rashi explains as follows. Say a person had the option of spending £100 on a 

nice Esrog. He then saw an even nicer Esrog. Provided that the second Esrog 

cost no more than £133, he is required to purchase the second Esrog. 

Tosafos explains the Gemora a little differently. The minimum size for a 

kosher Esrog is the size of an egg. If one found an Esrog exactly the size of 

an egg and then came across another Esrog that was bigger than this 

minimum sized one, he is required to spend up to a third more in order to buy 

the larger Esrog. The rationale for this is that we are worried that the small 

Esrog may shrink over Sukos and would subsequently be unfit for the 

Mitzvah. 

(The Pnei Yehoshua clarifies the point of contention between Rashi and 

Tosafos. Tosafos was unwilling to explain like Rashi because according to 

Rashi, the Gemora would seem to require us to spend an extra third of the 

Mitzvah every time we find a nicer Esrog. The first day he may find an 

ordinary one for £100 and on the second day he may find a nicer one which 

he would have to buy for £133. If on the third day he subsequently found a 

third Esrog nicer even than the second, he would have to pay up to £177. If 

on the fourth day he found a nicer one still, he would have to pay £236 etc. 

etc. This would seem to be illogical. Therefore, Tosafos explained the 

Gemora in a way that could be understood as providing a one-time obligation 

to upgrade; only where the original Esrog was small, and the second was 

large.) 

The Shulchan Aruch §656:1 mentions the opinion of Tosafos and then brings 

an anonymous opinion that seems to be like Rashi. The rule is when learning 

Shulchan Aruch that whenever a second opinion is brought anonymously, we 

do not rule in accordance with that view. The Rem”a adds that as opposed to 

positive Mitzvos ת עשהמצוו , where the principle applies, with negative 

Mitzvos לא תעשה, we are required to spend as much as possible in order to 

avoid transgressing a Mitzvah. The Mishna Brura §9 explains; since 

transgressing a negative Mitzvah involves an actual expression of going 

against the word of H’, we need to take all measures to avoid doing so. 
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 Fluffy Ideas – פרשת ויצא
Written by Yaakov Hibbert 

In this weeks סדרה we find that יעקב passed by ירושלים and ended up 

in חרן. Realizing that he had passed the place where his ancestors 

had davened, he decided to go and pray at this auspicious place. 

י”רש [i] based on a גמרא[ii] says that he set off on the way and upon 

reaching בית אל was זוכה to קפיצת הדרך – the land contracted towards 

him. 

The ן”רמב [iii] however argues on י”רש  because we don’t actually find in 

the גמרא that יעקב even started walking towards 

 set his mind to return”? From“ – ”יהיב דעתיה למיהדר“ he just ,בית אל

where did י”רש  get it from that he actually walked this part of the way 

back? 

Reb Ezriel Rosenbaum Shlita gave an answer he heard from Reb Leib 

Lopian Zatzal. When י”רש  learnt the גמ’ he understood that this has to 

be the פשט. We know that to be זוכה to a נס one has to do some type 

of השתדלות. But the mere fact that יעקב mentally decided to undertake 

the journey back, was still only a theoretical idea, and not yet of real 

worth until he actually put it into action. Nice fluffy ideas are not what 

Hashem wants, it has to be real action to be worthy of a נס. 

Reb Leib compared this to that which we find in הלכה that an 

acquisition is considered to be binding if there is גמירת דעת – complete 

consent on behalf of the buyer and seller. But ל”חז  said that this 

consent is only shown when you do a certain action e.g. pick it up, or 

write a legal document. This is because only action proves that your 

thoughts of really למעשה and you really want to do it. It’s good to want 

to give lots of צדקה and to talk about getting up for שחרית but only the 

actual deed amounts to anything of worth. 

This idea of putting out hypothetical thoughts into action in order to 

show concrete commitment, was brought out by R’ Dovid Kaplan 

Shlita on the פסוק[iv] which describes after the עקידה how אברהם was 

told “אל תשלח ידך אל הנער ואל תעש לו מאומה” – “don’t stretch your hand 
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against the lad, and do nothing to him”. י”רש  is bothered by the 

superfluous expression “and do nothing to him”. He answers that 

being told “not to stretch his hand forth” meant not to shect יצחק. But 

 said “if I do not shect him then I came here in vain, so I will אברהם

slightly cut יצחק just enough to bring forth a bit of blood”, whereupon 

Hashem added, “do nothing to him, don’t even give him a מום”. 

What was the point of giving יצחק a scratch, asked R’ Dovid? Why 

would this make his whole journey worth it? He answered, that what 

we see from here is that all the tremendous התעוררות – arousal that 

 experienced, would have gone to waste had he not translated אברהם

this into some type of action. This small action would have served to 

be מוציא לפועל – to bring forth his internal desire into real tangible 

intended action[v]. 

  

[i] בראשית כח:יז ורש”י ד”ה כי אם בית אלקים. 

[ii] חולין צא: 

[iii] רמב”ן בראשית כח:יז. 

[iv] בראשית כב:יב ורש”י שם. 

[v]  ויש להוסיף ובמה שרואים שה’ לא רצה אפילו המעשה קטן מגלה לנו שאצל

 .אברהם אבינו המחשבה היה ממש כמעשה, ולא צריך להוכיח ע”י המעשה

Humor 

A Brave Woman 

Ethel and Herman Epstein interrupted their vacation to go to the dentist. 

"I want a tooth pulled, and I don't want any freezing because I'm in a big 
hurry," Ethel said. "Just extract the tooth as quickly as possible, and we'll be 

on our way." 

The dentist was quite impressed. "You're certainly a courageous woman," he 

said. "Which tooth is it?" 

Ethel turned to her husband Herman and said, "Show him your tooth, dear." 
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A Fly in my Coffee 

 
What happens when a fly falls into a coffee cup? 

The Italian - throws the cup and walks away in a fit of rage 

The Frenchman - takes out the fly, and drinks the coffee 

The Chinese - eats the fly and throws away the coffee 

A Helping Hand 

Friday afternoon, 5-year-old Moishie Sherman came in while his parents 

were setting the table for Shabbos Dinner. Quite surprisingly, Moishie asked 

if he could help. His mother said, "No, but I appreciate your asking." 

Little Moishie responded, "Well, I appreciate you saying no." 

A Spiritual Checkup 

Marvin Himmleman is at his doctor for a physical. Dr. Epstein runs some 
tests and says to Marvin, ''Well, Mr. Himmleman, for an 82 year old man you 

are in top condition physically. But how about mentally and spiritually?” 

“What do you mean, doc?” asks Marvin. 

“Well how is your connection with God, for example?'' 

Marvin says, ''Oh me and God? We're tight. We have a real bond, he's good 

to me. Every night when I have to get up to go to the bathroom, he turns on 

the light for me, and then, when I leave, he turns it back off.'' Well, upon 

hearing this, Dr. Epstein was concerned. 

He called Mrs. Himmleman and said, ''I'd like to speak to you about your 

husband. He claims that every night when he needs to use the restroom, God 

turns on the light for him and turns it off for him again when he leaves.” 

Mrs. Himmleman replies, “Oy that schnook. He’s been using the refrigerator 

again!'' 
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